Hospitdeity: a helava way

ColonisationandChristianmissionsis aninheritedlegacyembodiedn my body. It is
partof my history. It is a history | cannotchange Whetherl am at homeor away!|
cannotescapamy history. It is to usea metaphordrawingfrom Vilisoni HerenikoOs
work on female clowning and power in Rotumaan Qitzua” B a malevolentspirit
needingto be transformedinto a positive and creativespirit (aitu). | believe our
history which is connectedo place,space homeandwhich forms our identity and
our understandingf raceis inscribedon thebody. Therelationshipbetweerthe body
and space/place/homis multidimensionaland complex.Although the body moves
acrossspaceo adifferentplace,it carriesthe history of the spacedt hasinhabited.As
SaraAhmedstatesObeing-at-honmuggestshat the subjectandspacdeak into each
other, inhabit eachother.®What has beenhighlighted in the doing of Oceanic
theologiesin diasporais the understandinghat Osalvation€annotbe separatedrom
home, place or spaceb all of which form identity and race and all of which is
embodied in the body.

Sevati Tuwere cautionsthat an Ooverconcentratioron salvationat the expenseof
creationis tantamounto a view of history without place,or humanitywithout the
womb, thevanua® Tuwereadvocategor aninformedtheologyof placeasa taskfor
Pacific/Oceanidheology.A taskequallyimportantfor theologiansn diasporalFor
manyislandersan diasporahomeis neitherland or sea;homeis aliminal spaceanin
betweenjn the gapba placethatis neitherherenor there.For manythe colonialand
missionizinghistoriesof their homeland embodiedin their Omarked®odiesare
replayedin their new homethroughtheir relationshipwith the host culture, their

understandingf churchand God. Most often migrantsfind themselve©playinghe
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competing forces at work and the kind of influence these forces are having on the person and the
communityO. This he sees as a necessary task for the Church in Oceania. It is also a necessary task for
the church in diaspora.



gameQo survivean ofteninhospitablehostboth within hostchurchandsociety.The
irony is of coursethatto betruly hospitablas to bein fact counter-culturalHowever,
asthe understandingf hospitalityin the Pacific hasoften beenbasedand practised
on the idea of a fixed relationshipbetweenguestand host this has often meant
migrantsin generalcanandin somecasesbecomepermanenguestsin their new

home.

This experienceof living in diasporahasnecessitatedy needto reconsidetheterm
hospitality. A term synonymouswith the Pacificandto evaluatenow sucha concept
might form a basis for deconstructionreconstructionin both the doing and
understandingf theology and basicallyas a way of living and making senseof
everydaylife. In order to do this the romantizednotion of hospitality and the
guest/hostrelationshipneedsto be re-evaluated Although theseexamplesare
primarily derivedfrom personalexperience] tell themwith the presuppositiorthat
the personals inevitably political. Partof the taskof unravelingtheir significanceis
to alsoplacethemin global contextandto keepin mind the historiesand events

associated with that particular time.

Let us look at some general examples.

The first is the associationof hospitality with tourism. Hospitality is a global or
universalterm.In our currentday it is perhapsestunderstoodashavingor inviting
family andfriendsover for a pleasanimealor of the Ohospitalityndustry, of hotels
and restaurantsvhich are opento strangersaslong asthey have moneyor credit
cards® Hospitality hasalwaysbeena part of the Pacific. It is in fact synonymous
with the Pacific. But how have we really understoodwhat it meansto show
hospitality. How havewe practisedhospitality?Who actuallybenefitsAVho arethe
victims? For the most part hospitality has beenassociatedvith tourism and the

welcome we give to strangers (in this case the strangers are tourists).

* Christine Pohl,Making Room: Recovering hospitality as a Christian tradition. (Grand Rapids,
Michigan: 1999),4.

® SaraAhmed arguesconvincinglythat strangeiis not someoneve donOknow but ratherOthe
strangetis some-body whom we havealreadyrecognisedn the very momentin which they are
seenor facedasa stranger.The figure of the strangeris far from being simply strange;jit is a
figure painfully familiar in thatvery strange(r)nessl® this senseAhmedarguesOthestrangeris
producedthrough knowledge, rather than as the failure of knowledge DSee Sara Ahmed,
Strange encounters...



| remembegrowing up with the Air Pacific sloganof OFijithe way the world should
beQuntil of coursethe first coup.Up until thenFiji or the Pacificin generalwas
romanticisedasthe friendly people,peoplewho really knew how to makeyou (but
which you) feel athomewhenawayfrom home.Yet all this hasmaskedhereality of
life in Fiji Bthe prejudicesthe racism,the violence,the treatmentof women,the
poverty andthe hierarchicalstructuresof prejudicethat providedthe frameworkfor

everyday relationships and socialization with people of different cultures and races.

The secondis hospitality as it pertainsto women. Hospitality hasalso beenan
integral part of my upbringing.l havelearntand experiencedoth good and bad
hospitality.On the onehandit wasdrilled into my beingthathospitalitymeansbeing
a perfecthost.Hospitalitymeansgn thelong termbeinga goodwife. A goodwife and
aperfecthostaresynonymousxceptthata goodwife isnOtalwaysthe hostbut rather
the guestwhosepriority is to makethe hostfeel at homeat all costs.A goodhost
knows her place,knows what is expectedof her in public, andis also skilled at
maskingheremotionsandheropinions. It follows thata goodwife anda perfecthost
knows how to cook, cleanand weave.Hospitality thenas| cameto understandt
meanta happyhomeat the womanOsxpenseFortunatefor me | suckedat all of the
above.l wasnOa greatcook and| was hopelessat weaving.Although | met other
criteria this was not enoughto makeme a perfecthostor a goodwife. My mother
surrendereane to educatiorb| supposdor hereducatiorwasa goodexcusefor my
not cutting the grade.Unfortunatelythis personakexperiences not pertinentto meit

is a shared experience although varied with many other women in the Pacific.

Thirdly, hospitalityin termsof Christianmissionsand foreign epistemologiesThe
spirit of the Christianfaith often dependediponthe hospitality of designategagan
culturesto thoseengagedn mission.The missionenterprisewas part and parcelof
the modernempiresfrenziedsearchdiscoveryandacquisitionof landsand peoples
beyondits borders.lIt is difficult to separatethe ideologiesof colonisationand

Christianmissions.n mostif notall coloniesChristianmissionwasinevitably linked




with colonisation.The missionaryenterprisewhich usually precedecdcolonisation,

was in most cases a civilising mission. According to Neil Gunson

the missionarywas the Ochiepromoterof civilisation, and colonisation
was regardedas the most efficient meansof effecting Christian
civilisation. The idea that the role of the missionarywas to introduce
civilisation togetherwith the doctrineof the crosswasdevelopednto a

principle missionary enterpris&.0

This Oredemptivgrocess@ove its way through the processof education,the
teachingof newmethodsof farming,tradesskills, building of properhousesglothing
andthroughvaluesand culturesof the native people.The actsof colonialismand
imperialismwere supportedoy the ideologicalformationsof the nineteenthcentury
Othatertainterritoriesandpeoplebeseectandrequiredomination® As mostcolonial
scheme$eganwith the assumptiorof Onativéackwardnesandgeneralinadequacy
to be independentequalandfit.Olt followed that mutuality betweenEuropeandthe
peripherieswas unattainable The peripherieswould always be subordinateto the

center.

In thesemodelsof hospitalitythe relationshipbetweenguestandhostis fixed. There
iIs no movement.The guestand host are locked into a fixed and stagnating
relationshipof being one or the other. Yet hospitality is a dynamicrelationship.l

believearecoveryof the practiceandlanguageof hospitalityhasthe possibility of not

only transforming the individual but the church and society at farge.

® Neil Gunson,Messengers of grace: evangelical missionaries in the South Seas (Oxford, 1978). See
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Theideaof hospitalityis not without a certainsenseof ambivalenceThe Latin root

of the word hospitality (hostis) implies thatthe guestmay alsodoubleasthe enemy.
Hospitality inherentlyinvolvesrisks. Wheneverthereis a potentialfor hospitality
thereis a potentialfor harmaswell asan exchangeof gifts. Hospitality canso easily
becomehostility. The estrangedjuestmay also be the strangemwho harmsthe host
andvice versa.The hospitality relationshipis nevera relationshipof equals:it is

alwaysasymmetricabut it mustexistin continuumof eachother.Drawingfrom one
of the Greek derivativesof hospitality is the notion of guest/hostreversal.The

guest/hosteversalis anintegral part of the hospitality relationship.lt is somewhat
like a dancewherebyOThéostandguestareoftenlockedin a complicatedballet of

proposals expectationsand careful interpretationsof seeminglyinfinite offers.®
Mireille Roselloargueghatif the guestis alwaysthe guestandthe hostis alwaysthe

host, somethinghas probably gone very wrong: hospitality has somehowbeen
replaced by parasitism or charify.

However,to work with hospitality as both a Christianand cultural conceptis not
sufficient. The notion of home/spacandcontextin my caseis no longerFiji or the
Pacific it needs to be expanded to include the experience of diaspora and migration. In
addition hospitality as | experiencedit was intimately tied with weaving and
frangipanitrees.One of the symbolsof welcome/hospitalityn the Pacificis the /ei.
For meit wasthe frangipani lei. We all receivedatype of lei in our Vakavuku bagsb
a lei of welcomemadeof shells.Eachof our cultureshasa type of garlandmadeof
materialspertinentto our context.The lei is of coursea Hawaiiantraditionthat prior
to becominga highly commercialisegoroductwastraditionally anexpressiorof love,

reverence, respect and welcome E

Sowhy am| optingto usea /ei otherthansaya tefui whichis morea Rotumanterm?
Theansweilies in frangipanitrees.Next to the coconuttreethe frangipanitreeis the
mostcommonlyfoundtreein the Pacific. It is a commonPacificsymbol.In addition
it hadto do with atraditionin my family. My fatherhadatravellingjob sowe moved

aroundquite a lot. However,eachhousewe movedinto my parentswould without

® Mireille Rosello,Postcolonial hospitality: the immigrant as guest (California: Stanford University
Press, 2001), 172. )
10 Rosello,Postcolonial hospitalityE, 167.



fail andwhetheror nottherewasanalreadyexistingfrangipanitreewould plantthem.
Theywerevery methodical The site hadto bejustright, it hadto bealocationin the
gardenthat would get the right amountof sunlight. Whenthey found the right spot
theywould thenpreparethe groundensuringthatit wasdugto a certaindepth.Then
theywould planttheir cuttings,nurturingthe treeasit grewandensuringthatthetree
was treated of diseases as it grew. This was an image | carried with me to Australia.

In seekingto find or makea homein AustraliaOdiversemulticulturalgardenl did not
takeatreewith rootsbut ratherfrangipanicuttings.Finding a spacemakinga home,
establishingootsis arisky processFrangipaniOskelongerto grow in the Southern
partsof Australia,theyalsohaveto survivethe hostilewinter. It is rareto find abroad
stemmed healthy greenand abundantlyflowering frangipaniin Sydney.Like the
history thatis embodiedin our bodiesthe frangipanicuttingscancarry the disease
inherentin its motherplantwhich if left undetectednduntreatedwill eventuallykill
it.

Thelei or frangipanilei asl understoodt wasnotjust simply a decorativeornament.
It hada history, it hadsurviveda processandbeentransformednto a symbolandgift

of welcomeandit wasrisky businessA [eist statedthat makinga lei is a symbolic
weaving or braiding of experiencesThe flowers being pierced symbolizedthe
experienceof everydaylife Bthe painandjoy of living. The gift of giving a lei was
both a sign of welcomeaswell asmutuality andrespectin the giving of thelei Bthe
host welcomesthe guestinto the community or home.In return when the guest
acceptsthe /ei, the guesthonoursthe host by abiding by the code of ethicsor

behaviour of the home or community s/he is welcomed into.

The placing of the lei inside hospitality wherebyit becomesospitdeity invites us
thento exploreandengagewith a numberof things.| havechosertheinterpretative
frameworkof hospitdeity for a numberof reasonsHospitdeity is an invitation to
considerthe relationshipbetweenidentity, belongingand home.Hospitdeity is an
explorationthatmovesbetweerthe Pacific (in my case Fiji) andAustralia.lt doesso
through the movement(experience)of migration and diaspora;it is theologised
throughthe metaphorof the /ei. It raisesand dealswith many questiongo do with



identity, belongingandhome.Whatdoesit meanto be athome?How doesonebe at

home, when one leaves home?

In thesepostcolonialdayshospitdeity is oneof thosetermsthatcanhelpto illuminate
the lines of encounterbetweenthe gospeland culturessubjectedto mission.The
practiceof hospitdeity presupposeshis history andratherthanbeingmerelyreactive,
it setsout to reengageHospitdeity offers the opportunityto explorethe dynamic
relationshipbetweerguest/strangesindhostin the contextof the colonialandzealous
Christianencounterandthe multicultural reality of empire.Hospitdeity promptsus
to namethe issuesof power,inequality, knowledgeand representationTheseare
mattersoften maskedn the churches@nderstandingf multiculturalismandlikewise

the government policies.

The multicultural reality canbe bestunderstoodexperiencedlived andrepresented
throughthe dynamicsof hospitdeity andthe mutualengagementf dialoguethrough
the awarenesandsensitivityof our guest(stranger/other/foreigner/outsidemdhost
status.In arguingfor suchaview | havechoseno useasmy interpretativefilter the
dynamicandrelationshipbetweenthe guest(stranger foreigner,other)andhostand
theact(s)andpolitic(s) of hospitality. Seenfrom this perspectivenospitdeity seekso
disruptthe Oimperiagjaze®f the hostor Omastesubjectnto Otransparespace@nd
reveala morereal and complexspace Hospitdeity seeksto disruptthe Oillusionof
transparency@. calls into questionthe blindnessof the church (and society)that
tendstowardhomogeneityandthe marginalizingof difference.lt is the kind of patch
that requirescontinualmovementbetweenthe stranger/guesand host which cuts
acrossspacesandestablishecepistemologieshackwardsaandforwardsfrom centerto
margin,nevercontentto be static,nevercontentwith Otransparespace®ut always
in search of, and moving on to, new possibilities and places.

This is of coursecounter-culturalalien or strangeeven contrary to our present
understandingf hospitality. Hospitdeity is to usethe Rotumanword for strangera
helava way or asone Pakehagpronouncedt Oa hell of a wayO Helava is a Rotuman
word meaningboth strangeandbeautiful. Placedbesidealongsidehe/ei it servesasa
reminderof the dangersof domesticationlt is a reminderto be alienative or

aleinative Dthatis to be both a native (at home)andalien (a guest).To be at homeis



to know andunderstandhe culturebut this cansometimeserveto makeoneblind to
the injusticesof the culturewhateverthis may be. To be alien, to be a strangeris to
havetheability to haveaninsightin. It is oftenthe strangersn our midstwho disturb
our complacency Strangershelp to definewho we are or who we arenot. It has
alwaysbeenthe calling of the churchto be both at homeand a strangerwithin a
culture. Helava is aremindernot to be easilydomesticatedbut ratherto be proactive
about finding creative alternatives.

Hospitdeity is movementD it is intentional and participatory. Hospitdeity as
movementis life sustaining® Hospitdeity presupposeshe three fundamental
movementf hospitalityandaddsto it. Thesemovementgroundedn Hebrewand
New Testamentraditionsare: the experienceof beingthe strangerthe guest/host
reversalandthe elementandexpectatiorof the surprise which leadsto a revelation,
aninsight andtransformation.This notion of hospitalityis exploredand expanded
furtherin orderto constructthe ideaof hospitdeity. The threeadditionalmovements
are drawn from the Christian theologicaltradition, the experienceof alienation
broughtaboutby migrationandbeingalienin diasporaandthe Oceanicsymbol of
hospitality-the lei. Giventhetime constraintd havetouchedon the coremeaningof
the movement¥ | will do this by using a real life example.

Jeff Gambin is a Nepalesemigrant, an award winning chef and successfulentrepreneur. About
ten to fifteen yearsagoin the midst of his succeshe wascompelledto re-evaluatehis life and the
direction he was heading. He took a walk one night in SydneyOsity streetsand as he stood
contemplating his future; a homelessman mistaking him for a OnewkidO on the block offered
him his only possessioa straw bag and blanket and advice. His adviceto Jeff wasthat sleeping
in the open doorway of an office building under the draft of the air conditioning vent was not a
good idea. However, if he wasto sleepthere he would needa blanket. This experiencechanged
JeffOdife. Jeff sold his share of the businessand dedicated himself to serve the homelessby
providing three coursegourmet mealseachnight (7 nights) of the weekin the Domain in the city.

Before Jeff embarked on this venture he wanted to feel what it would be like to be homeless.So
he deliberately made himself homelessb walking about and sleepingon the streetsat night. He
wanted to know what it was like to be the OstrangerChe had made a commitment to serve.In

many ways he wanted his relationship with them to be basedon a shared real life experience
rather than charity or pity. His short sojourn proved to consolidate his commitment to the
homelessand he set up a foundation called OJustEnough FaithO (JEF) which not only serves
meals eachnight of the week but also seeksto empowerthe homelessby restoring their human
dignity by providing them with basic skills to enable them to be employed.

" Audre Lorde, Sister outsider: essays and speeches ( Freedom, California: The Crossing Press
Feminist Series, 1996), 10.

2 These movements are explored more fully in my forthcoming M.Th(Hons) thesis Hftiéeb@e
an(other) exploring an ecclesiology of hospitdeity in multicultural Australia”.



Using the movements of hospitay | will interpret JeffOs story.
1. Awarenessthat one occupiesspaceand that oneis a guestor stranger In

this spaceonehasbeenusedto beinghostbfor exampleour home,our nation,
and the hierarchicalnotion that supportsour superiorrelationshipwith the
earth.Oftenthis awarenesss broughtaboutby an experienceof traumasuch
asmigrationor colonizationwhich bringsabouta separatiorfrom the familiar
and questionslong held valuesor norms. This awarenesdrings abouta
consideratiorof what it meansto be a strangeri;t is to walk in the OotherOsO

shoe®®

It is aninternalmovementwhich canbe both broughtaboutthrougha
marginalizingexperiencer simply by becomingawareof the responsibilities
of how oneusesandconsumespace Jeff hada goodlife, he hadthe natural
ability to turn whateverventurehe touchedinto an instantsuccessYet he
intentionally madehimself vulnerable,to enablehim to experiencewhat it

would be like to walk in the OotherO or OstrangerOsO experience.

2. Movement to the margin This awarenespromptsa movementfrom the

centerwhereoneis usedto beinghostto the margin, edge,borderof oneOs
familiar spacelt is to intentionallyenterthe thresholdof liminality. Thesense
of not being either here or there b the senseof being nowhereb and not
knowing what the encounterat the margin or the experienceof being
intentionallymarginalmight bring. Jeff choseto movefrom his center(where
he wasusedto beinghost)to the margin (the homeless}o truly experience

what it was like being homeless and marginal.

3. Guest/hostreversal As Jeff experiencesife on the streetswith the homeless

he engagesn guest/hostreversal.As one becomesaware of oneO®wn
marginality, the politics of roles, the occupationof spaceand the self as
Oother@neengagesn guest/hosteversalandto all the mysteriousor insights
the relationshipwill unfold. In this engagemenbne beginsto alternate
betweerbeinga guestandhostdemonstratingan opennes$o newinsightsand
learningfrom the OotherOThe Oother@n this relationshipwill be both the
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guestand host dependingon which side of the continuumone s situated.
Jesusvould oftenengagen guest/hosteversalln the Mary andMarthastory
Jesusarrivesat their houseasa guestbut takeson therole asthe hostto both

Mary andMartha* In his encountemwith the Syrophoenicanvoman,Jesuss
approacheasthe hostbutis humbledby the womanOgstrangerchallengeof

his understandingf salvationandin turn becomes guest™ JeffOsojournin

the streetsopenedup a greaterdepth of understandinghot only of the
homelesdut alsoof himself. Although he goesto the streetastheir hostJeff

will often commentthat is the homelesswho give his life purposeand
meaning because of what they offer him through their stories and experience.

4. Repentanceand Conversion The guest/hosteversaleadsoneto repentance

andradicalconversion Onebecomesawareof whatis wrong, of oneOplace
in perpetuatingthat wrong (bearingin mind that the personalis always
political) which leadsto a genuineexpressiorof repentancevhich inevitably
leadsto conversionRepentancémetanoia) is theturningawayfrom whathas
beendonein the pastwith the firm resolvenot to repeatit. Repentance
presupposegegret,remorse sorrowand contrition for oneOsinrighteousness
and it involves changingoneOsvays. It is an act that involves the whole
persond the mind, will, emotion and action. The genuinenes®f oneds
repentancds demonstratedy actual changesin oneOsictions, thoughts,
feelings throughoneOsvaluationof oneOkfe in thelight of scripture/orother
religioustradition, throughhonestyin confessionandthroughreceptivity of
forgivenessThe Greekfor conversion epistrephein, strephein andmetanoia
meanto turn, to turn again,or to return.Conversiorthereforecannotbe seen
asonemomentof turning but ratheran ongoingor a seriesof turnings.OThe
person undergoing conversionis seento be transformedthrough a
combinationof deepintellectualactivity, emotionalmaturation,increasing
ethicalvigour andsensitivity,andanintensifyingof the religiouslove of God
andhumanity.® Repentancend Conversionare both internal and external
movementsvhich leadsto newways of thinking andbeingandthe needfor

“ Luke 10: 38-41.

> Mathew 15:21-28 and Mark 7: 24-30.

18| ewis Rambo, OConversion® in A new dictionary of Christian Theology Alan Richardson & John
Bowden, ed., (London: SCM Press, 1983), 124.
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actionthroughreconciliation.Jeff is not a Christianalthoughhe valuesand
affirms the placeof religion andfaith in the continuingcritique of government
policies and in upholding the value of human dignity. Although JeffOs
repentanceandconversiordoesnot fall strictly into a Christianframeworkhe
demonstratea repentanc@ndconversiorfrom anold way of life (thinking of
self, equatingsuccessvith wealth, being self-motivated)to a new way of
thinking and being (serving others). Conversion leads to transformation.

. Transformation The hospitalityrelationshipresultsin a gift or surprisebeing

exchangedAbrahamis hailedasoneof the earliestpractionerof hospitality.
In the story of Abrahamandthe threestrangerdGenesisl8:1-15)Abraham
welcomeghe strangersopffersthemwater,restandhis choicestfood. In return
Abrahamand Sarahare blessedwith the newsthat Sarah(in her old age)
would beara son.It canbe further saidthat Abrahamoffers hospitality also
recognizingthe divine otherin the strangersThe authorof Hebrewsreferring
to this passagevrote: OLetmutual love continue.Do not neglectto show
hospitality to strangersfor by doing that some have entertainedangels
without knowing itO. (Hebrews13:1-2).In termsof hospitdeity the gift is
transformationTransformatiorcomesin the way of insightandnew learning
which compelsoneto be andactdifferently. Transformatiomot only callsfor
aninternalmovement(changewithin) Bit leadsto an externalmovementof
structuresand change.In the case of the homeless,it is challenging
governmental policies, and reminding it of their ethical responsibilities.

Finally, orthopraxis!This is a re-engagemenwith the world throughmodels
of beingcommunity,engagingwith societythroughjustice initiatives, new
modelsof church,new inspiring liturgies and the list goeson. Orthopraxis
bringstogethertheoryandpraxis(asopposedo orthodoxy).Heretheword or
theory is collapsedinto action. Doctrine or policy do not remain at the
intellectuallevel but areintegratednto action.Jeff demonstratethis through
his commitmentand action to the homelesssevennights a week, cooking
choicegourmetmeals.In doing so he hopesto alleviate the gap between
governmental policy and the reality of pain on the streets.
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Thesemovementslo not necessariljhaveto belinearor in the orderdescribedbove.
The examplel have usedto apply the movementsrelate to the experienceof
homelessnessihe movementsof hospitdeity canalsoapply to otherexperiences
suchasmigrationandinterfaith relationshipsThe focusis movementndtheideais
to continuethe movementbetweenbeing a guestand a hostso oneis not locked
permanently into one role with the aim of being changed and transformed.

All of theabovemovementsareheldtogetherby the metaphoiof weavingnot of mats
butof alei. | am partof atradition of weaversboth within my own immediateclan
andthe Oceaniccommunityof weavers Weavingis traditionally viewedin Pacific
Island culturesas a feminine activity. Accordingto Herenikoin his studyof female
clowning and powerit is a subversivetask. The task of weavingin the Pacificis a
communalactivity D onedoesnot weavealoneor for oneself’ Oneweavestogether

with others and for the community.

In Vilisoni HerenikoOstudyof the han mane 'ak su or femaleritual clownsandpower
Herenikodrawsthe link betweenwveavingandspirits.A sa’a (the Rotumanword for
weaving)which sincethe 19600#ad disappeareds an institution invertedsocial
order.OAsaOwasan occasiorwhenwomengatheredogetherto weavefine matsfor
animportantfuture event.Within this settingcertaintabooswerebroken,andcertain
rituals performed.8 Linking the sa ‘a, the sa ‘aitu andthe legendof Aeatos Hereniko
makesthe casefor the sacredtask of weaving. OTheacts of weaving fine mats
symbolizedthe weaving into malevolentghosts.In this way ghostscould be
constrainedand transformedinto benevolentgods whose manacould then be
harnessedE.& Weaving (order) or noisewas usedto physicalizethe afua and to
transformit into anairu asin thelegendof Aeatos andphyscializedn the personof
the han mane’ak. The sa’a in Rotumaor the productionof fine matswas time-
consuming,tediousand disruptiveto normal life. The han maneak or clowning
supposedlynmadeit lighter. Chaos(noise)accompaniedveaving.The matswerenot
consideredsacreduntil the han mane’'ak (clown playedit). Althoughtheinstitution of

7 Although weavingis associatedvith women,the men plant pandanusand harvestits leavesfor
weaving. In this sense it is seen as a community activity.

18 Mats are symbolic and very valuablein Oceania.They are usedfor gifts at weddings,tributesat
funerals and in reconciliation rites as in the Samifiga ceremonies.

¥ Hereniko,Woven GodsE, 113.

2 Hereniko,Woven GodsE, 115.
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sa’a may havedisappearedl would wantto saythatit hasfounda placein weavinga
theologyb albeit metaphorically. The mediumis no longer the mat but ratherthe
weavingof atua’s (ghostsof the homelandand the past)into benevolentaitu ’s.
Weavingin this sensefor me takeson a new potentsacredmeaning.It allows meto

weave the past into a creative future.

Weavingis a skilled anddisciplinedcratft. It is not only concernedor creatingnew
patternsit is alsoconcernedor how patternsof the pastinform the patternsof the
present.My motheris a meticulousweaver.She would spendas much care and
deliberationweavingasshewould spendunravelingthe threadsof mistakesor to add
ajoin onanincomplete-completenat.| remembemwhenmy motherwasteachingme
to weaveusingdifferentmediums;wheneverl madea wrongturnin my weavingor
took a shortcutthatresultedin aridiculousor distortedpattern,my motherwould not
let me continueweavinguntil | hadunraveledhe kinks or knotsandunderstoodhe
natureand consequencesf my mistakes.Shewould sternlyremind me thata good
weaveris onewho spendsas muchtime, careanddeliberationweavingaswell as
unraveling.Weavingthe atuaOéadtheologyof the past)into aituO% creativeand
fulfilling hospitaleity.

Similarly, | believethat the task of the theologian,the Christiancommunity and
theology,is oneof weavingandunravelling.Weavingis an eventwhich enableghe
continuity anddiscontinuityof the past,the presentandthe future.In orderto weave
and unravelthe Christiancommunity needsto havea discerningeyeto recognize
wherethejoins, kinks or bumpsandknotsare. On the onehandthetheologianneeds
to identify wherethejoins areandto recognisehe variety of distinctpatterngresent.
Onthe otherhand,in orderto weaveor welcomean(other)theologyor presencehe
Christiancommunityneedgo be ableto identify wherethe kinks andknotsaresothat
thesemay be unravelledto enablethejoin. Most oftenit is the kinks andknotsin our
theologiesor understandingsf churchthat keepus from welcomingan(other).In
critically evaluatingthesetheologiesjdeologiesandphilosophiesve arethenableto
disengagen orderto reengagenew patternsof welcomeand hospitalitythroughthe
movements of hospitaty.
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Weavingis a continuity of the past.Patternsand methodsof the pastdo not control
theweavingor makingof new patternsput helpto createnewmeaningsnformedby
the past. The cycle of weaving continueswith old and new methodsand is
manifestedy new patterndormedor wovenon the mat. For thewomenin Oceania,
the completionof a matnecessitatethe weavingof a newone.Althoughanewmatis
woven,new patternamaginedandcreatednew materialandideassoughton how the

new mat can be improved, the patterns and strands of the past asglected.

Weavingis a culturalmetaphothatresonatesvith the biblical tradition of hospitality.
It is a helpful metaphorfor doing a contextuaktheology.For this particulartaskl find
DanielHardyOstymologicalstudyof the word Ocontexi@structive.Hardy pointsout
thatthe Latin verb contexere meansto Obraid@y Oweave® Oconnect@.is the task
of theleist to gather strands, critically assess each strand individually, find their points

of connection and discontinuity and braid or weave (lei) these strands together.

The metaphorof weavingnaturallylendsitself to /ei making.The /ei braidstogether
individual flowers heldtogetherby a strand(s).Thereis no oneor right way to weave
alei. In fact thereare severalmethodsof /ei making. Leis canbe woven, braided,
strungor piercedor knotted. They canrangefrom simple to elaborate,complex
arrangementd.eis are not only madefrom flowers or frangipanisbut also shells,
leaves raffia andpandanugeaves. am not a weaverof matsmuchto my motherOs
disappointmentThe task | seebefore me now is one of gathering,braiding and
weavingthe cultural andtheologicaltraditionsof the past(atuaOsyith my present

local and global context.

It is herethatl turn to a Rotumanproverb,andto the Rotumanphrasefor hospitality
which informs my senseof being a weaveranda leist. @r un’ is an old Rotuman
proverbialsayingwhich meansto Otiewith sinnet®: This proverbialsayinghastwo
meaningsThefirst is normally Osaido someonavho is facingdifficulty or hardship,
suggestinghat the personbe patientand acceptthe difficulty®® This mustnot be

takento imply a passiveattitudeor acceptancéo hardship.It is meantto cheera

2 Sinnetis a coconutfibre or strand.Severalof thesestrandsarewoventogetherto makea traditional
belt used to hold up théa’ fali (traditional wraparound skirt or sarong)

Z Elizabethinia, Faeag es fuaga: Rotuman proverbs (Suva,Fiji: Institute of Pacific Studies,1998),
200.
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personon, urging the personnot to give up but to patientlyendure® It canbelikened
to PaulOxhortationin Romans 12:12 ORejoicén hope, be patientin suffering,
perseveren prayer.dheinferencehereis that difficulties andhardshipsionOgo on

forever.In the meantimeoneneedso staystrongandfocussedn orderto overcome
the difficulty or hardship.Although this proverbialsayingcould be usedto validate
womenstayingon in abusiverelationshipsandupholdingoppressiveculturalnormsi

believeit is notintendedto imply thatandcannotbe justified to beinterpretedn that
manner.lts secondmeaningprovidesthe balanceto patientenduranceand supports
the understandinghat patientendurancas not passivesuffering or acceptancef

oneOsinjustlot in life. It is to persist,to usePaul TillichOswords Oinspite ofCthe

odds?

To ‘or un’ or Otut on a belt of sinnetmeango work hardOThe belt of sinnetin this
caseis the braidedstrandthat piercesand connectsachindividual flower of the lei.
‘Or un’ is usuallythe adviceparentsgive to their sonswho go to live in their wives
villagesimplying maturity andresponsibilityfor their new family. To @ un’ in this
senseimplies a commitmentto a goal, to responsibilityandis a sign of maturity,
independencea personcomeof age.The closestword to hospitalityin Rotumanis
famor maeve hanis. The word maeve alsomeanso havecourageandto endure. To
weaveor /ei the strandsof hospitdeity, is to ‘or un’ to be peopleof courageandto
havethe ability to endurein spiteof the odds.Like the Rotumaninstitutionof saa it
is the courageandenduranceo subvertsocialorder,to placechaosandorder(work

and play) and to weave and transfarm s into aitus.

Conclusion

In conclusionthe movement®f hospitdeity canleadustowardanopendialoguewith
differentcultures religionsandtheories Thesemovementandturnscanalsoprovide
the foundationfor cross-culturaltheology(ies)conversatiorand relationshipsand
interfaith dialoguein Australia.l arguethis on the following basis:l believethatthe
principlesandpracticeof the movement®f hospitdeity enablesandempoweraisto

% This proverbialsayingis similar to anotherRotumanproverb,af al which meansto grit your teeth.
This is normally saidto peoplewho arefacing difficult tasksurgingthemnotto give up. It is alsosaid
to women during childbirth as a means of encouragement. See Elizabetfuthgees fiaga ..., 155

# see Paul Tillich7he courage to be (New Haven: Yale University Press, 1952).
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Oshow@raceto thosedifferent from us and providesa safe,sacredtheoreticaland
physical spaceto be vulnerable,to explore our strangerness and allow for
transformationgo occur. The movementsand turns of hospitdeity providesthe
necessaryfframework wherebytheory, action and reflection becomeinseparable

moments in praxis.

Seforosa Carroll

July 2006.




